Quotations

Hereby it is manifest that during the time men live without a common power to keep them all in
awe, they arein that condition whichiscalled war; and such awar asis of every man against every
man. For war consisteth not in battle only, or the act of fighting, but in atract of time, wherein the
will to contend by battleis sufficiently known: and therefore the notion of timeisto be considered
in the nature of war, asit isin the nature of weather. For as the nature of foul weather lieth not in
a shower or two of rain, but in an inclination thereto of many days together: so the nature of war
consisteth not in actual fighting, but in the known disposition thereto during all the time thereis
no assurance to the contrary. All other timeis peace.

Whatsoever therefore is consequent to atime of war, where every man is enemy to every man, the
same conseguent to the time wherein men live without other security than what their own strength
and their own invention shall furnish them withal. In such condition thereisno place for industry,
because the fruit thereof isuncertain: and consequently no culture of the earth; no navigation, nor
use of the commaoditiesthat may be imported by sea; no commodious building; no instruments of
moving and removing such things as require much force; no knowledge of the face of the earth;
no account of time; no arts; no letters; no society; and which is worst of all, continual fear, and
danger of violent death; and the life of man, solitary, poor, nasty, brutish, and short.

I think you’ re toying with me, but | and the city | represent have the advantage. My city, Thebes,
isruled by one man only, not by the mob. Nobody there has to flatter and fool the citizens with
fancy speeches in order to do what he thinks best. Nobody has to put a spin on things. Nobody
mani pul ates people, twisting them this way and that for his own advantage. Our leader doesn’t
have to worry about having his failures exposed by whistle blowers, and face punishment by the
same crowd who praised him moments before.

Thebes wouldn’t want democracy anyhow. How shall people govern the state if they cannot form
truejudgments?No, itistimefor reflecting and intel lectual training, not haste, that leadsto abetter
understanding of civic affairs. An ordinary working man, even if he had some education, would
not havetime or energy after working all day to give his mind to politics. The better sort of citizen
knowsthat when aworthless man risesto high office by campaign promisesto the ordinary people
it is no healthy sign of community well being.

Now the only way to avoid this shipwreck, and to providefor our posterity, isto follow the counsel
of Micah, to dojustly, to love mercy, to walk humbly with our God. For this end, we must be knit
together, in thiswork, as one man. We must entertain each other in brotherly affection. We must
bewilling to abridge ourselves of our superfluities, for the supply of others’ necessities. We must
uphold afamiliar commercetogether in all meekness, gentleness, patienceand liberality. Wemust
delight in each other; make others' conditions our own; rejoicetogether, mourn together, labor and
suffer together, always having before our eyes our commission and community in the work, as
members of the same body. So shall we keep the unity of the spirit in the bond of peace.




Our form of government does not enter into rivalry with theinstitutions of others. Our government
does not copy our neighbors, but isan example to them. It istrue that we are called ademocracy,
for the administration isin the hands of the many and not of the few. But while there exists equal
justice to all and alike in their private disputes, the claim of excellence is aso recognized; and
when acitizen isin any way distinguished, he is preferred to the public service, not as a matter of
privilege, but as the reward of merit. Neither is poverty an obstacle, but a man may benefit his
country whatever the obscurity of his condition. There is no exclusivenessin our public life, and
inour private businesswe are not suspicious of oneanother, nor angry with our neighbor if hedoes
what he likes; we do not put on sour looks at him which, though harmless, are not pleasant.

That the pretended power of suspending the laws or the execution of laws by regal authority
without consent of Parliament isillegal;

That the pretended power of dispensing with laws or the execution of laws by regal authority, as
it hath been assumed and exercised of late, isillegal;

That levying money for or to the use of the Crown by pretence of prerogative, without grant of
Parliament, for longer time, or in other manner than the sameis or shall be granted, isillegal;

That it isthe right of the subjects to petition the king, and all commitments and prosecutions for
such petitioning areillegal;

That the raising or keeping a standing army within the kingdom in time of peace, unlessit be with
consent of Parliament, is against law;

Thereason why men enter into society isthe preservation of their property; and the end whilethey
choose and authorise a legidative is that there may be laws made, and rules set, as guards and
fences to the properties of all the society, to limit the power and moderate the dominion of every
part and member of the society. For sinceit can never be supposed to be the will of the society that
the legidative should have a power to destroy that which every one designs to secure by entering
into society, and for which the people submitted themselves to legislators of their own making:
whenever the legislators endeavour to take away and destroy the property of the people, or to
reduce them to slavery under arbitrary power, they put themselves into a state of war with the
people, who arethereupon absolved from any farther obedience, and areleft to the common refuge
which God hath provided for al men against force and violence. Whensoever, therefore, the
legidative shall transgress this fundamental rule of society, and either by ambition, fear, folly, or
corruption, endeavour to grasp themselves, or put into the hands of any other, an absolute power
over thelives, liberties, and estates of the people, by this breach of trust they forfeit the power the
people had put into their hands for quite contrary ends, and it devolves to the people, who have a
right to resume their original liberty, and by the establishment of a new legidative (such as they
shall think fit), provide for their own safety and security, which is the end for which they arein
society. What | have said here concerning the legislativein general holdstrue aso concerning the
supreme executor, who having adouble trust put in him, both to have a part in the legislative and
the supreme execution of the law, acts against both, when he goes about to set up hisown arbitrary
will asthelaw of the society.




The greatest part of thingsreally useful to the life of man, and such as the necessity of subsisting
made the first commoners of the world look after —asit doth the Americans now — are generally
things of short duration, such as — if they are not consumed by use — will decay and perish of
themselves. Gold, silver, and diamonds are things that fancy or agreement hath put the value on,
more than real use and the necessary support of life. Now of those good thingswhich Nature hath
provided in common, every one hath aright (as hath been said) to as much ashe could use; and had
aproperty in al he could effect with hislabour; all that hisindustry could extend to, to alter from
the state Nature had put it in, was his. He that gathered a hundred bushels of acorns or apples had
thereby a property in them; they were his goods as soon as gathered. He was only to look that he
used them before they spoiled, else he took more than his share, and robbed others. And, indeed,
it was afoolish thing, aswell as dishonest, to hoard up more than he could make use of. If he gave
away apart to anybody else, so that it perished not uselessly in his possession, these he also made
use of. And if he also bartered away plums that would have rotted in a week, for nuts that would
last good for his eating awholeyear, hedid no injury; he wasted not the common stock; destroyed
no part of the portion of goodsthat bel onged to others, so long as nothing perished uselessly in his
hands. Again, if he would give his nuts for a piece of metal, pleased with its colour, or exchange
his sheep for shells, or wool for asparkling pebble or adiamond, and keep those by him all hislife,
heinvaded not the right of others; he might heap up as much of these durabl e things as he pleased,;
the exceeding of the bounds of his just property not lying in the largeness of his possession, but
the perishing of anything uselessly in it.

There goes many a ship to sea, with many hundred souls in one ship, whose weal and woe is
common, and is a true picture of a commonwealth, or a human combination or society. It hath
fallen out sometimes, that both papists and protestants, Jews and Turks, may be embarked in one
ship; upon which supposal | affirm, that all the liberty of conscience, that ever | pleaded for, turns
upon these two hinges—that none of the papists, protestants, Jews, or Turks, be forced to come to
the ship's prayers of worship, nor compelled from their own particular prayers or worship, if they
practice any.
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...if any shall mutiny and rise up against their commanders and officers; if any should preach or
write that there ought to be no commanders or officers, because all are equal in Christ, therefore
no mastersnor officers, nolawsnor orders, nor correctionsnor punishments;—I say, | never denied,
but in such cases, whatever is pretended, the commander or commandersmay judge, resist, compel
and punish such transgressors, according to their deserts and merits.




Thereisapoint nearly alied to the preceding: Whether the virtue of agood man and agood citizen
is the same or not. But, before entering on this discussion, we must certainly first obtain some
general notion of the virtue of the citizen. Likethe sailor, the citizen isamember of acommunity.
Now, sailors have different functions, for one of them is a rower, another a pilot, and a third a
lookout man, afourth is described by some similar term; and while the precise definition of each
individual's virtue applies exclusively to him, there is, at the same time, a common definition
applicable to them al. For they have al of them a common object, which is safety in navigation.
Similarly, one citizen differs from another, but the salvation of the community is the common
business of them all. This community is the constitution; the virtue of the citizen must therefore
be relative to the constitution of which he is a member. If, then, there are many forms of
government, it is evident that there is not one single virtue of the good citizen which is perfect
virtue. But we say that the good man ishewho hasone singlevirtuewhichis perfect virtue. Hence
it isevident that the good citizen need not of necessity possessthe virtue which makesagood man.
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This human animal—prescient, sagacious, complex, acute, full of memory, reason and counsel,
which we call man,—is generated by the supreme God in amore transcendent condition than most
of his fellow—creatures. For he is the only creature among the earthly races of animated beings
endued with superior reason and thought, in which the rest are deficient. And what is there, | do
not say in man alone, but in all heaven and earth, more divine than reason, which, when it becomes
ripe and perfect, isjustly termed wisdom?
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Thereisno onething more liketo another, more homogeneous and anal ogous, than man isto man.
And if the corruption of customs, and the variation of opinions, had not induced an imbecility of
minds, and turned them aside from the course of nature, no one would more nearly resemble
himself than all men would resemble all men. Therefore whatever definition we give of man, it
must include the whole human race. And thisis agood argument, that no portion of mankind can
be heterogeneous or dissimilar from the rest; because, if this were the case, one definition could
not include all men.

In fact, reason, which alone gives us so many advantages over beasts, by means of which we
conjecture, argue, refute, discourse, and accomplish and conclude our designs, is assuredly
common to all men; for the faculty of acquiring knowledgeissimilar in al human minds, though
the knowledge itself may be endlessly diversified. By the same senses we all perceive the same
objects, and that which strikes the sensibilities of the few, cannot be indifferent to those of the
many. Those first rude elements of intelligence which, as | before observed, are the earliest
developments of thought, are similarly exhibited by all men; and that faculty of speech whichis
the soul’ s interpreter, agrees in the ideas it conveys, though it may differ in the syllables that
expressthem. And therefore there exists not aman in any nation, who, adopting histrue nature for
his true guide, may not improvein virtue.
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When in the Course of human events, it becomes necessary for one peopleto dissolvethe political
bands which have connected them with another, and to assume among the powers of the earth, the
separate and equal station to which the Laws of Nature and of Nature's God entitle them, adecent
respect to the opinions of mankind requires that they should declare the causes which impel them
to the separation.

We hold these truths to be self-evident, that all men are created equal, that they are endowed by
their Creator with certain unalienable Rights, that among these are Life, Liberty and the pursuit
of Happiness.--That to secure these rights, Governments are instituted among Men, deriving their
just powersfrom the consent of the governed, --That whenever any Form of Government becomes
destructive of these ends, it isthe Right of the Peopleto alter or to abolish it, and to institute new
Government, laying its foundation on such principles and organizing its powersin such form, as
to them shall seem most likely to effect their Safety and Happiness. Prudence, indeed, will dictate
that Governments long established should not be changed for light and transient causes; and
accordingly al experience hath shewn, that mankind are more disposed to suffer, while evils are
sufferable, than to right themselves by abolishing the forms to which they are accustomed.
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[Thecivil magistrate’ s| power consistsonly in outward force; but true and saving religion consists
in the inward persuasion of the mind, without which nothing can be acceptable to God. And such
isthe nature of the understanding, that it cannot be compelled to the belief of anything by outward
force. Confiscation of estate, imprisonment, torments, nothing of that nature can have any such
efficacy asto make men change the inward judgement that they have framed of things.

Every man has commission to admonish, exhort, convince another of error, and, by reasoning, to
draw him into truth; but to give laws, receive obedience, and compel with the sword, belongsto
none but the magistrate. And, upon this ground, | affirm that the magistrate's power extends not
to the establishing of any articles of faith, or forms of worship, by the force of hislaws. For laws
are of no force at all without penalties, and penalties in this case are absolutely impertinent,
because they are not proper to convincethe mind. . . . But penalties are no way capableto produce
such belief. Itisonly light and evidence that can work achangein men's opinions; which light can
in no manner proceed from corpora sufferings, or any other outward penalties.




